'PAHI Tom 23 Ne 9 2020 ICTOPIA

DOI: 10.15421/172087 YOK: 902/904; 902.2

Early medieval religious-memorial monuments of gadabay region of
Azerbaijan
Eldar Mehdiyev, Ganja State University

Gadabay situated at the western part of Azerbaijan Republic. There are many early medieval Christian temples,
churches and monasteries which concern to Caucasian Albania in Gadabay region. This article is dedicated to early
medieval temples and religious monuments of Caucasian Albania in Gadabay. It was researched Gadabay temple,
Chaldash, Chanakhchi, Girdiman (Pir Javanshir), Agh kilse (White church), Ayrivang temples and Hamshivang
monastery in last decade. These historical monuments established during early medieval period of Caucasian
Albania. Early medievalreligious situation of the country was largely studied by Azerbaijani Albanian scholars. As
it is known from the sources, in the early Middle Ages the religious situation in Albania as a whole was extremely
complicated. Thus, idolatry persisted, and Christianity and Zoroastrianism struggled to spread. There was a fierce
struggle between their ideologues and supporters. The defense of Zoroastrianism by the Sassanids and Christianity
by the Romans and then the Byzantines by all means that the inter-religious struggle went beyond the borders
of the country.When thinking about the structure of the society that existed in the Gadabay region in the early
Middle Ages, it would be more correct to refer directly to sources on the history of Albania. The study of early
medieval archeological monuments of Gadabay region used ancient and medieval sources, materials of historical,
archeological and ethnographic researches carried out in various monuments, samples of material culture kept
in museums, funds and private collections. As it is known, the works of Strabo, Plolemy, Kirokos Ganjali and
especially the Albanian historian M. Kalankatuklu provide very valuable information about the history of Albania.
Of course, the study of all this in relation to archeological materials and in a comparative manner is great scientific
importance.M. Kalankatuklu states that during the reign of the Albanian Tsar Arsvagen and Prince Khurs of
Girdiman, "there are still pagans left in Girdiman". At that time, Christianity was already widespread in the country.
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PaHHbOCEpeOHbOBIYHNI penirinHo-memMopiasbHi nam’saTHUKN
A3epbang)XaHCbKOro perioHy

Enbaap MexTies, [SHOXKUHCEK AEPXaBHUA YHIBEOCUTET

l'amabaii, posramoBanuit y 3axigHiit yacTuHi A3epOaiimkancbkoi PecyOmiku. Y perioni ['amabait €
0araro paHHbOCEPEIHHOBITHIX XPUCTUIHCHKHIX XpaMiB, IIEPKOB 1 MOHACTHPIB, K1 CTOCYIOThCs KaBkas3bKoi
AnGanii. L{g cTarTs npucBsiueHa paHHBOCEPEAHBOBITHAM XpaMaM Ta PeIiriiHuM maM’ sTHHKaM KaBkaszbKoi
AnbGanii B 'aga6ai. B ocranHe gecatwmittsa Oyio mociimkeno xpam ['agadaii, Yanmam, Yanaxdi, ['ipniman
(ITip Mxaparmmp), At kxince (bima mepksa), Xxpamu AfipiBanr Ta MOHAcTHp XamimuBaHT. 1li icropuaHi
ImaM’ITHAKY BCTAHOBJICHI B paHHbOCEpeAHBOBIUHMN mepion KaBka3pkoi Anmbanii. PaHHROCEpeTHBOBIUHE
pediriifHe CTaHOBHIIE KpaiHW 3HAYHOIO MipOI0 BHBYAIOCS a3epOalPKaHCHhKUMU aT0AHCHKUMU BUCHHMH.
Sk Bimomo 3 mkepen, y paaaboMy CepenHbOBIUYi peiriiiHa cuTyarlis B Aindanii 3arajmoM Oyiia Haa3BUYaii-
HO CKJIATHOTO0. TaKUM YHHOM, 17J0JIOTIOKIIOHCTBO 30€piraaocs, i XpUCTHUSHCTBO Ta 30P0ACTPU3M HaMaraiucs
MIOMUPUTHCE. MiXK iX iIe0JIoTaMH Ta MPUXMIHFHIKAMHU HIIJIa )KOPCTOKa 00pOTHOA. 3aXUCT 30p0aCTPU3MY
cacaHiJlaM{ Ta XpUCTUSHCTBA PUMIITHAMH, a ITOTIM 1 BI3aHTIHIIIMI HEOAMIHHO CIIPHSIE TOMY, IIIO MiXpeITi-
rifina 0opoThOa BHHANIIA 32 MeXi Kpaian. Jlymaroun mpo CTpyKTypy CYCIIIBCTBA, sIKa iCHyBajia B PETi0HI
I'amabait y parapoMy CepeaHbpoBivUi, MpaBUILHIIIE Oyi10 6 3BepTaTHCs 6€3M0CEPETHEBO A0 HKEPE 3 icTopii
AnGanii. [Ipu BUBYEHHI paHHBOCEPETHHOBITHIX apXCOJIOTIIHIX TIaM’ ITOK periony ['amabaii BUKOPHCTOBY-
BaJINCh aHTHYHI Ta CEPEIHBOBIUHI JKepesia, MaTepialld iCTOPUIHUX, apXCOJOTITHNX Ta eTHOTpadidHIX
JIOCITIIPKEHB, IO TTPOBOAMIINCE Y PI3HUX MaM’ ATHUKAX, 3pa3Ky MaTepiaabHOl KyJIbTYPH, IO 30epiratoThes B
My3esix, pOoHIax Ta MpUBATHUX KOJEKIisIX. Sk Bimomo, mparti Ctpadona, ITnonomes, Kipokoca ['ssamxkani ta
oco0nmBo anbaHchKoro ictopuka M. Kanankarykity naroTe Hyske IiHHY iH(QOpMarlito mpo ictopiro AbaHii.
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3BHUAHO, BUBUYCHHS BCHOTO I[LOTO CTOCOBHO apXEOJIOTIYHUX MarepialiiB Ta y MOPIBHSIBHIN GopMi Mae
BeJIMKe HaykoBe 3HaueHHs. M. KanaHkaTykiry cTBEppKye, 110 32 YaciB MpaBiIiHHA an0aHChKOTO naps Apc-
BareHa Ta npuHua Xypaa 3 ['ipaimana «B ['ipaiMani me 3anumminch s3UYHUKW». Ha Toi 4ac XpUCTHUSHCTBO
OyJ10 BXKE MIMPOKO MOIUPEHUM y KpaiHi.

Knrouosi cnosa: xpam, yeprxsa, monacmup, I aoabaui, Kasxasvra Anbanis, xpucmusincmeo, Azepoatiodxcatn,
Memopian

PaHHeCpe,D,HeBeKOBbIe pennrmo3Ho-memMopuasbHblie MaMATHUKN

ragabainckon obnactn AsepbangxaHa

Snbaap Mextves, [SHOKMHCKA roCyAapCTBEHHbIV YHUBEDCUTET

Kenmabex pacnionokeH B 3amajHoi yactu AsepOaiipkanckoit Pecriyonuku. B paiione Kemabek ects MHOTO
paHHECPETHEBEKOBBIX XPUCTHAHCKUX XPaMOB, IEPKBEH M MOHACTBIpEH, oTHOCSIIMXCs K KaBkasckoi AnGaHum.
Crarbst MOCBSILIEHA PAaHHECPEIHEBEKOBBIM XpaMaM M PESTMTMO3HBIM NMaMsTHHKaM KaBkasckoii Anbannu B Kena-
Oexe. 3a ocreHee necsTuieTre ObUTH nccnenoBanbl Xpambl Kenabek, Yanman, Yanaxuw, [upauman (ITup [xa-
BaHImp), At kice (bemnas 1epkoBs), XxpaMbl ApHBaH U MOHACTHIPH XaMIIIMBAHT. DTH UCTOPUIECKUE TTAMSITHUKH
CO31aHbI B paHHECPETHEBEKOBBIH nepron Kakasckoii Anbannu. PaHHecpeHeBeKoBas PelTUTHO3HASI CUTYaIUs B
CTpaHe HIMPOKO M3yJallach a3epOali/KaHCKUMU aTOAHCKMMHU YUeHBIMHU. Kak N3BECTHO M3 MICTOYHHKOB, B PAHHEM
CPETHEBEKOBBE PEIIMTHUO3HAS CHTYalHsl B AJIOAHUH B 11€JI0M ObLia Ype3BbIYAHO CII0KHOMN. Takum 00pazom, Hi0-
JIOTIOKJIOHCTBO COXPaHSIIOCh, & XPUCTHAHCTBO M 30p0acTpH3M OOPOJHCH 3a pacrpocTpanenue. Mexay ux uueo-
JIOTaMH ¥ CTOPOHHMKAMH 11Ta O’KeCToueHHas Oopb0a. 3alura 30poacTpu3mMa cacaH|IaMy U XPUCTHAHCTBA PHM-
JSTHaMH, a 3aTeM U BusaHTHeld BceMu cpeicTBaMu, YTOObI MEKPEMTHO3Has OOph0a BBIIILIIA 32 MIPEIENTbl CTPAHbL.
Pa3mbIiuss o cTpykType o0IecTBa, CylecTBOBaBIero B paiioHe Kenabeka B panHem CpeTHEBEKOBbE, TIPABHITb-
Hee ObUTo ObI HAPsIMYI0 00OPaTUTHCS K HICTOYHUKAM 110 ucToprd Anbanvu. [Tpy m3ydeHnn paHHeCpeJHEBEKOBBIX
ApXEOJIOTMUECKUX MaMsATHHKOB KermaOekckoro paiioHa MCHONB30BAINCH JPEBHUE M CPETHEBEKOBBIE MICTOUHHUKH,
MaTepHalibl ICTOPHIECKUX, apXEONOTMYECKHX ¥ ATHOIPAUUECKUX UCCIISAOBAaHHHN, POBEICHHBIX HA PA3IYHBIX
MaMSITHUKAX, 00pa3iibl MaTepHaIbHOM KYJIBTYPBI, XpaHsIIHecs B My3esiX, (JOHIaX W YaCTHBIX KOJUIeKImsix. Kak
u3BecTHO, Tpyabl CtpaboHa, [Tnonemes, Kupokoca ['anmkanu n ocobenno anbaHckoro ucroprka M. Kananka-
TYKIIy JIalOT O4Y€Hb IIEHHY0 nH(popmMaruio 00 uctopun Anbdanuu. KoHevuHO, 3ydeHHe BCEro STOro B CPAaBHEHUU
C apXeoNIOTMYECKUMHU MarepraiaMy UMeeT Oosbloe HayyHoe 3HadeHune. M. KanaHkarykity yTBepKIaeT, 4yto BO
BpeMsl TpaBJIeHUs alOAaHCKOTo Iapsi ApcBareHa u KHs3st Xypca [ upauManckoro «B [ vpauMaHe elie OCTatuch
S3BIYHUKI. B TO BpeMs B cTpaHe yske ObLIO paclpoCTpaHeHO XPUCTHAHCTBO.

Knwuesvle cnosa: xpam, yepkoss, monacmuipsb, Keoabex, Kasrasckas Anbanus, xpucmuancmeo,
A3sepbatiodcan, memopuar

Introduction:

ike other regions of Caucasian

Albania, the territory of Gadabay

region is very abundantwith early
medieval monuments, including religious-
memorial monuments. Each monument is
a kind of painting of the period to which it
belongs. Therefore, along with the time of the
monument’s creation, the purpose of its creation
should be clarified. Apart from some random
findings, the monuments of the early Middle
Ages in the Gadabay region have not been
studied seriously and regularly until recently,
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and no serious excavations have been carried
out for this purpose.

Early medieval religious situation of the
country was largely studied by Azerbaijani
Albanian scholars. As it is known from the
sources, in the early Middle Ages the religious
situation in Albania as a whole was extremely
complicated. Thus, idolatry persisted, and
Christianity and Zoroastrianism struggled to
spread. There was a fierce struggle between
their ideologues and supporters. The defense of
Zoroastrianism by the Sassanids and Christianity
by the Romans and then the Byzantines by all
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means that the inter-religious struggle went
beyond the borders of the country.

When thinking about the structure of the
society that existed in the Gadabay region
in the early Middle Ages, it would be more
correct to refer directly to sources on the
history of Albania. The study of early medieval
archeological monuments of Gadabay region
used ancient and medieval sources, materials
of historical, archeological and ethnographic
researches carried out in various monuments,
samples of material culture kept in museums,
funds and private collections. As it is known,
the works of Strabo, Koryu, Yeghishe, Sebeos,
Lazar Parpetsi and especially the Albanian
historian M. Kalankatuklu provide very valuable
information about the history of Albania.
Of course, the study of all this in relation to
archeological materials and in a comparative
manner is great scientific importance.

From this point of view, M. Kalankatli’s
work "Albanian history" is a richer source.
The third part of M. Kalankatli’s "History of
Albania", consisting of 23 chapters, is devoted
to the relationship between the Albanian and
Gregorian churches; it provides material on the
laws and decisions of the Albanian churches,
reflecting the centuries-old struggle of those
churches. M. Kalankatuklu states that during the
reign of the Albanian Tsar Arsvagen and Prince
Khurs of Girdiman, "there are still pagans left
in Girdiman" (Kalankatuklu, 1993, p. 33). At
that time, Christianity was already widespread
in the country.

Discussion: The spread of Christianity was
met with strong opposition from pagans almost
everywhere. It is also known from historical
sources that the apostle Elysee, who began
to propagate Christianity in the territory of
Albania in the 1st century and managed to build
a temple in Kish for this purpose, was killed by
Albanian pagans (Kalankatuklu, 1993, p. 18).
Nevertheless, since the beginning of the 4th
century, the spread of Christianity in the country
has resumed. It is clear from M. Kalankatuklu’s
notes that already in the 30s of the IV century in
Albania there was an independent Catholicosate
and nine bishops. The Albanian tsar Urnayr paid
special attention to the propagation and spread
of the new religion. This, of course, was in the
interests of the ruling class. In other words,
unlike paganism, Christianity was the dominant
religious ideology and provided a reliable
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guarantee for the protection of the interests of
the feudal lords. Therefore, Albanian rulers and
feudal lords were interested in building temples
throughout the country to ensure the spread of
Christianity. During the reigns of the Albanian
rulers Urnayr (I'V century), Vache I (second half
of V century), Vachagan III (late V century —
early VI century), Javanshir (636-681), the
country was divided into provinces, cities and
towns. This is evidenced by the construction of
numerous temples in large settlements.

M. Kalankatuklu writes that Israel ordered
the Huns to untie their guardians and throw
them on the ground, and then broke the images
of the golden dragon, made a cross out of them,
threw coins into the fire, and destroyed the Hun
temples. Christian propagandists sought to build
early Christian temples in pagan shrines or to
convert them into Christian temples by carrying
out certain reconstruction in the construction
of pagan temples in accordance with Christian
religious norms (Mammadova, 2004, p. 34).

According to M. Kalankatuklu, at the
beginning of the 4th century, Christianity
became the state religion in Uti, as in the whole
country. There were two large and important
dioceses. These are the dioceses of Barda and
Girdiman (Kalankatuklu, 1993, p. 176).

According to historical information,
Vachagan III built as many churches as there
were days in a year. It can be assumed that
many Christian temples in the Gadabay region
began to function at that time. Christian
temples were built in early medieval period,
mainly in the form of basilicas, arched halls,
and in some cases circular buildings. Since
the early medieval Albanian architecture was
nourished by the traditions of ancient Albanian
architecture, the emergence of simple or
complex variants of Christian monuments was
not due to a gradual chronological process,
but to the importance of any building, where it
was not built, and construction costs (Khalilov,
2011, p. 84). Speaking of Christian monuments
in the Middle East, A. L. Jacobson points out
that at the same time, magnificent temples with
three naves were built in cities, and simple,
small temples with naves were built in villages
(Jacobson, 1985, p. 17).

In the early days, architects did not think that
temples were beautiful. Early Christian temples
usually had few narrow windows and were
poorly lit. The random nature of the windows
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in such temples, in our opinion, also served to
better protect the temple from armed attack. The
relatively high persecution of Christians in the
early days necessitated the strengthening of the
defenses of the temples (Khalilov, 2011, p. 85).

Gadabay temple. The temple was built 3
kilometers from Gadabay, in the forest. The
temple stretches from east to west. The length of
the temple is 8.8 m, and 7.1 m in the south-north
direction. Apart from the eastern branch, the
other branches of the architectural cross have
a rectangular shape. On the central part of the
cross, where the arms of the architectural cross
intersect, there is an 8-tongue drum, and on the
drum there is a dome, which has not survived
to the present day. The temple is illuminated by
windows on the east and south branches, as well
as on the drum. There are two entrances to the
temple in the northern and western branches of
the architectural cross. The western entrance of
the monument is considered to be the main gate of
the temple due to its relatively large size (Fig. 15).

Gadabay church was built of basalt stones
of different sizes. Lime solution was used as a
hardening material. Plaster has been preserved
in some parts of the inner surface of the walls.
The thickness of the wall masonry is 0.95-1.20
m. Taking into account similar monuments, G.H.
Mammadova attributed Gadabay temple to VII-
VIII centuries (Mammadova, 2004, p. 78).

Mahrasa temple. On September 7,
2012, under the leadership of professor Arif
Mammadov it was researched the Albanian
temple complex "Mahrasa" which located in
Gadabay region, the current condition of the
monument, main and auxiliary buildings, area,
etc. We have received a lot of information that
allows us to comment on (Fig. 1-6). Known
by the locals as the Mahrasa Temple, Madrasa,
Prince’s Tower and Albanian Temple, this
historical monument is located on the left bank
of the Shamkir River, in the Safgulu forest.
Although there are currently no permanent
settlements near the monument, the local
population, which is engaged in cattle breeding,
uses this area as a pasture. The monument is
surrounded by hazelnut and cornel forest. The
monument complex, located on an area of about
2-3 hectares, is surrounded by a high stone
fence. Some of the buildings inside the fence
collapsed and became completely unusable,
while others were partially or completely
destroyed.
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The total length of the main fence, which
runs from west to east, almost parallel to the
Shamkir River, is about 85 meters. The thickness
of the fence is more than 1 m. In the middle of
the fence there is an entrance door (the length of
the fence is 46 m on the west side and 36 m on
the east side). The door is 2.4 m wide and 3.3 m
high (Fig. 6).

This complex, also called the "Albanian
Temple", is located from the main building
of worship (Fig. 1-2), from the bell building
(Fig. 4) and ancillary buildings.

The largest of the surviving buildings within
the complex (Fig. 1-2) served as a common
place of worship. This building was also used
for general meetings and church meetings.
The total width of the building is 12 m, length
30 m, height from the back and front sides is
about 7 m, height in the middle (inside) is more
than 10 m. The balcony (entrance) part of the
building has a structure with 2 columns and 3
arches (Fig. 1). The inner part of the building
has 2 tiers. There are 2 columns and 3 arches
in the middle of the inner part. The width of the
inner part of the building is 7.3 m and the length
is 7.45 m. The width of the columns is 70 cm
(0.7 m). The altar inside the building faces east
(Fig. 3). The entrance to the building is from
the south. There is a sign of the cross above the
entrance door. It is felt that the ends of the cross are
deformed for some reason. Because it is different
from the cross on the altar on the balcony. There
are inscriptions on the entrance door.

One of the main surviving main buildings
within the complex (Fig. 4) is a tower structure
believed to be used as a bell tower. This building
also consists of two floors: 1) The first floor in
the form of a square, the gate is on the west
side; 2) The second floor with an 8-cornered,
8-column, dome-shaped 8-tongue prism-shaped
bell tower. The entrance door of the building is
1.4 m wide and 2.1 m high. The width of the
building (east and west walls) is 6 m, and the
length (south and north walls) is 10 m. The
height of the first floor of the building is about
10 m, and the height of the tower is about 4-5
m. The foundation of the tower - the walls of
the first floor — are made of local rocks and river
stones of different colors. The tower, which
consists of eight columns, is built of baked
bricks. The upper part of the columns consists
of several triangular covers. Most likely, the
church bell was placed in the tower.
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The eight-arched tower where the church
bell of Mahrasa is located is located separately
from the main building (Fig. 4) gives reason
to think that it was built later. The mausoleum
was reconstructed and Christian crosses were
added. However, it is interesting to note that in
Albania, the symbols of the belief in the moon
goddess remained both in the ornaments on the
cross and in the wall decorations. The cross
is depicted on the walls of the bell tower at a
height of about 67 m in all directions. This
image is made of a different material (soft white
stone) from the stone material from which the
building was built. On the stone, which creates
the image of the cross as a whole, there are both
cross symbols and the image of a winged angel
and a symbol (swastika).

Inside the northern fence of the complex
there is an adjoining 5 (five) cell-shaped room.
Inside the complex there is a two-room auxiliary
or farm building-like structure on the west side.

Interestingly, there is an altar in this
complex (Fig. 5). It is said that people from the
surrounding area came here to sacrifice.

The author of the book "Toponimics of
Gadabay" B.Tagiyev writes a different opinion:
"Mah "is a Persian word, meaning "moon ". The
word "Rasi" is used in the Azerbaijani language
in the phonetic version meaning "Rasad". An
observatory is a place where celestial bodies
are observed. It is designed as "Mahrasa" for
easy pronunciation of the word Mahrasa. It
can be assumed that the temple "Mahrasa" is
an astronomical monument called "Temple
of the Moon" (Taghiyev, 2007). According to
T.Hagverdiyev, who confirmed this version:
“Although the Mahrasa monument became
a Christian temple after the 4th-5th centuries
AD, it has functioned as one of the magnificent
temples of fire-worshipers since the beginning
of the century. The scientific analysis of the
word "mahrasa" also confirms this idea. The
root of the word "mah" means moon. "Rasad
means the place where celestial bodies are
observed" (Hagverdiyev, 1998, p. 39).

It was concluded that this area was originally
a place of worship for pagans, became a secret
place of worship for Albanian Christians during
the Arab occupation, and became the center of
the Albanian Catholicosate after the closure of
the Ganjasar monastery (Mammadov, 2014,
p. 131). Thus, the temple of Mahrasa was one
of the central temples of Albania before the
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adoption of Christianity. After the conversion to
Christianity, the temple of Mahrasa and other
lunar temples in the area were converted into
churches.

There are also large cemeteries around the
Mabhrasa temple complex. The history of the
oldest tombs here dates back to the Bronze Age.
There are many tombs from the early Middle
Ages. At the end of the 19th century, V.Belk
saw these graves and the monument on his way
to Dashkasan on horseback near the Mahrasa
complex, but did not touch it because it was
inhabited.

Hamshivang monastery. The temple
complex of the Albanian Church in Boyuk
Garamurad village of Gadabay region is also
known as "Hamshivang Temple" and "Bell
Church". There is a bell tower on the left and a
building of worship on the right (Fig. 7).

The Hamshivang temple complex is also a
remarkable monument. The complex has been
studied by architects (Mammadova, 2004,
p. 111).

Architects found a cross similar to the Arsakh
Albanian cross in the area of the Hamshivang
temple. The Hamshivang temple dates back
to the V-VII centuries. After its restoration in
the XII-XIII centuries, it took its present form.
Some sources say that it was rebuilt in 1634. The
locals explain why this historical monument is
called the Bell Church, which was once a huge
iron hanging from the roof of the church. When
this bell was struck with an iron, a squeaking
sound spread around. In the 1960s, the church
bell mysteriously disappeared. The villagers
believe he was abducted. Crosses and patterns
of different sizes were painted on the walls of
the temple. It is said that this temple was once
used as a caravanserai.

As in the Mahrasa temple, there is an eight-
arched tower where the church bell is located
separately from the main building (Fig. 7). The
complex consists of a main worship building, a
bell building and completely demolished ancillary
buildings. Compared to the Mahrasa temple, this
complex was more damaged. The fences of the
complex were completely destroyed and almost
lost. In our opinion, one of the reasons is that
the monument is located near the village. The
second floor of the tower of the Mahrasa temple
was built of brick, but it was built of polished
stone. The first floor of the tower is rectangular.
The cover of the second floor is round.
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The worship building of the temple complex
is reminiscent of the Chanakhchi temple in its
internal structure. There are inscriptions on
some wall stones. It is strange that some of these
stones were later placed on the wall. According
to elderly residents, the suspects, who came to
Gadabay from Armenia during the Soviet era,
removed some stones. It is obvious that fresh
cross stones were placed on the walls of the
monument.

Ayrivang temple. The monument is located
near the village of Ayrivang, Gadabay region,
on a high forested hill on the left bank of the
Ayrichay (Inekboganchay), the left tributary
of the Zayamchay. Part of the roof and walls
of the temple were destroyed. The building is
7.50 m long and 3.70 m wide. An additional
rectangular ledge was built in the middle of
the east wall of the rectangular temple for the
church’s horseshoe-shaped altar apse. Thus, the
apical apse is placed inside a rectangular frame.
The fact that the pastophories were built not
on the sides of the apse, but on the west, north
and south sides of the temple, distinguishes the
Ayrivang type temples from other Albanian
temples. Rectangular pastophories 2.60 m long
and 1.15 m wide are completed in the east by a
semicircular apse. The door, which is not very
high, connects the corresponding pastophory
with the prayer hall. The only entrance to the
temple is in the middle of the west wall and
opens to a later corridor.

The temple and corridor were built of
coarse crushed stone of various sizes, as well
as river stones, and lime mortar was used as
a reinforcing material. The thickness of the
walls of the temple is 1.10 m, and the corridor
is 0.95 m. The window seats are borderless.
The cornice consists of a row of rectangular
stones protruding slightly. G.H.Mammadova
attributed the Ayrivang temple to the IX-X
centuries (Mammadova, 2004, p. 88).

Bashtala temple.There is also a temple in
the area called Bashtala of Arigiran village,
located near Ayrivang village. It is also
called the "Church of the Beginning". It is a
monument of ancient Albanian Christianity. Its
architectural structure is clearly similar to the
Chanakhchi temple. It has three eyes that reach
a height of 67 meters. Facing stones were
used in its construction. Decorative ornaments
were widely used in the wall stones. Ancient
inscriptions can be seen on the walls. The forest
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around the monument is full of fruit trees. There
are more pear trees here. The ruins of several
monuments remain in the so-called Church
Valley. Oghuz tombs, known for their huge face
stones, can be seen around.

Agh kilse (White church) is located in
the territory of Novoivanovka village, a few
km from the village in Gadabay. Locals also
call this monument "White Mosque"(Fig. 9).
When the Russians came here, they called it
"Mosque". The original name of the monument
is "White Church". The 4th century historical
church is one of the oldest Albanian monuments
in Gadabay. Unlike other similar buildings, they
are so called because they are relatively white.
The White Church is built of local stones.
Ethnographic symbols of the Albanian period
are engraved on the stones. A large area with a
mysterious beauty, where Agh kilse is located,
has been declared an ecotourism zone.

Chaldash temple. Chaldash temple is
architecturally very similar to Mingachevir,
Govurgala in Aghdam, Garabulag in Goy-Gol,
Kharkhaput (Meshali) temples in Goranboy
(Fig. 10). The roof of the Chaldash temple
was built in the shape of a dome. The dome-
shaped roof is considered to be very seismically
resistant (Mammadzadeh, 1978, p. 127).

In general, there are hundreds of religious
and memorial monuments in the Gadabay
region. More than 50 of these monuments are
Albanian Christian churches and monasteries.
Many Albanian Christian monuments are in
good condition, some are partially destroyed.
Many of the monuments require extensive
archaeologicalresearch. Double golden churches
in the mountainous area called Gizilkilsa in
Chobankendi area of Gadabay region (Fig.11)
andthe remains of the church in the area called
Kohnagishlag of Soyudlu village (Fig.12). The
material and cultural remains known from and
around the village of Vang indicate that there
were settlements and necropolises in ancient
and early medieval times (3). Church buildings
surrounding the monastery in the area called
(Fig. 14), the remains of church buildings in
the Koroglu fortress in Galakend (Fig.13) and
so on. Such monuments are also poorly studied
and should be studied.

Girdiman temple (Pir Javanshir temple). The
temple complex is located in Gadabay region.
The temple included in the complex is built of
well-hewn square stones. The entrance to the
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temple is located in the western branch of the
architectural cross. In the northern and southern
branches of the architectural cross, apsidal
pastophores ruled. The temple is illuminated
by open windows in the northern, southern and
eastern branches of the architectural cross. The
altar apse, located on the eastern branch of the
architectural cross, is horseshoe-shaped and
has four deep niches. On the outside, the walls
are decorated with small semicircular arches.
Inside the temple, large cubes were placed on
the walls. According to R.B.Goyushov, the
acoustics of the temple were strengthened by
this method (Goyushov, 1985, p. 95).

Written sources say that this temple,
which is often mentioned and discussed in
detail, and where the gold jewelry of the Holy
Cross of Jesus is kept, even the doors and
windows are extremely luxuriously decorated
(Kalankatuklu, 1993, p. 128-135). Albanian
historian M.Kalankatuklu writes about it: "The
wise Javanshir looked for a worthy place for Isa
Khachi (Jesus Cross) and built a house of God
for him in his native province, Girdiman fortress,
and decorated it in honor of Jesus Christ"
(Kalankatuklu, 1993, p. 128). According to the
source, the Girdiman temple was built in two
years. That is, according to M. Kalankatuklu,
"After the expulsion of the caspians and the
victory of Javanshir, the construction of a
beautiful church in the name of God was
completed within two years" (Kalankatuklu,
1993, p. 130). Academician Z. M. Bunyadov,
referring to this information of the Albanian
historian, assumes that the Girdiman temple
was built in 661/662 — 663/664 (Kalankatuklu,
1993, p. 224).

After a very successful meeting between
the parties, Javanshir returned to Girdiman
province with pomp and circumstance and
visited the house of the holy God. "He decorated
the church with very expensive and delicate
things and spent a lot of money. He invited
artists and decorated the church with gold and
silk from head to toe. He adorned the door of
the sanctuary, which protected the light of the
world, with silver and made patterns on it"
(Kalankatuklu, 1993, p. 135). Unfortunately,
the location of the holy house of God, Girdiman,
built by Javanshir, is still unknown to science.

We can say that this monument was built by
Javanshir, the ruler of Girdiman, in the middle
of the 7th century and was used in the territory
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of Albania until the spread of Islam, that is,
until the middle of the 9th century. According
to M.Kalankatuklu, after the victory, Javanshir
took his Catholicos and his bishops with him
and came with them to Vang (Temple), a day’s
journey from Firuz-Gubad. He built this tower far
from the settlements, between the two provinces,
so that both he and those who came here could
rest here” (Kalankatuklu, 1993, p. 130).

R. B. Goyushov attributed all other types
of domed temples, except for round temples, to
the VIII century and beyond (Goyushov, 1985,
p. 95). The name of the temple, in our opinion,
may help to some extent to clarify its period.
As mentioned above, the ruler of Albania,
Javanshir, was engaged in the construction of
Christian temples in the country (Kalankatuklu,
1993, p. 128). It can be assumed that the name
of the Pir Javanshir temple probably reflects
the name of the Albanian ruler Javanshir. In
view of this, it is possible to speculate about the
construction of this temple in the middle of the
VII century (Khalilov, 2011, p. 137).

Chanakchi temple. This temple is similar
to Mahrasa temple in terms of architectural
structure. It also has magnificent columns at
the front and arches that connect these columns
from above. There is an ancient medieval bridge
near the temple. The bridge will be two meters
wide and up to 20 meters long. It is said that
a bell was built under the bridge to inform the
people about the level of the river, and the place
still remains. The main temple of Chanakhchi is
located about two kilometers from the bridge.
Like Koroglu fortress and Maiden fortress,
Chanakhchi temple was built inside the ancient
Oghuz fortress.

The main gate of the temple was destroyed.
However, three large rooms survived. The
middle room is taller than the sides. The
columns in the entrance door and their
ceiling coverings are individually decorated
with various ornaments and various wall
decorations. There was a small stage inside
that looked like a theater stage. Stairs go up
to the stage from the sides. It is possible that
the ruler was sitting on a rug on the stage,
and the people he received were sitting
below him. The area of the room is about
30 meters. The height of the walls reaches 5
meters. Chimneys are installed on the walls
(Hagverdiyev, 1998, p. 73). Temples with
and without altars were usually built on trade
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and migration routes, in the courtyards of
large temples, and sometimes as tombstones.
According to R. B. Goyushov, semi-drilled
circular joints belong to the period before
surface circular joints (Goyushov, 1985, p.
98). Taking this into account, the history of
the formation of semi-circular circles can be
attributed to the V-VI centuries.

Conclusion.

In the early Middle Ages, with the adoption
of Christianity, the construction of temples
began in the territory of Azerbaijan, and it was
further expanded during the reign of Momin
Vachaga III. Musa Kalankatli notes in his
book "Albanian History": "Momin Vachagan
built as many temples in the country as the
number of days of the year." (Kalankatuklu,
1993). The recognition of Christianity by the
state and its official religion in Caucasian
Albania took place one year after the process
of recognizing Christianity and declaring it an
imperial religion in the Roman Empire. The
Milan edict, which proclaimed Christianity
a free religion, was adopted in the Roman
Empire in 313 and applied in Albania in 314.
The decision to make Christianity the state
religion of the Roman Empire in Nicaea in
325 was made by the Albanian state in 326.
Thus, in 314, the Albanian tsar Urnayir raised
Christianity to the level of the state in Albania
and declared it the state religion in 326.
However, as a result of the Arab conquests

in the 7th century, the development of
Christianity in the plains of Caucasian Albania
weakened. Thus, due to the weakening of the
central government in the Caucasus Albania
in the VIII century, one of the successors of
the Christian-oriented Albanian state, Alban-
Cambisena (Alban-Hereti-VIII-XI centuries),
Alban-Sunik (XI-XII centuries) and Khachin-
Albanian principalities (XII-XV centuries)
replaced the other. In the 15th and 19th
centuries, these principalities (kingdoms) also
served as religious leaders of the Albanian
Catholicos. The church system, which had a
leading position in the Albanian statehood,
did not allow the territory to be completely
under the control of the missionaries due to its
dependence onthe Arab invaders. Thus, atfirst,
the Arabs, who were mainly satisfied with the
occupation of the plains, were satisfied with
the collection of jizya (soul), a religious tax,
from the Albanian Christian population living
in the mountains. In general, the territory of
Gadabay is abundantwith early medieval
monuments, as well as religious, memorial
and grave monuments. Remains of large
settlements, defensive structures and temples,
as well as numerous necropolises indicate
the densely populated area in the III-XI
centuries, the level of economic and cultural
development, multifaceted trade relations and
the role of the region in economic, political
and cultural life.

Figure 1. ‘Mahrasa éarly medieval temple
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Figure 6. Enter part of Mahrasa temple wall
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Figure 7. Hamshivang monastery in aramuradvllage of Gadabay region
—

Figure 8. Cross-stones in Khar-khar village of Gadabay region

Figure 11. Gosha Gizilkilse temple in Chobankend village of Gadabay region
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Figure 12. Kohnegishlag temple in Soyudlu village of Gadabay region

Figure 13. Christian temple remains in Koroghlu castle in Miskinli village of

Gadabay region

Figure 15. Albanian Christian temple near Gadabay district

102 www.grani.org.ua



HISTORY GRANI 23 (9) 2020

REFERENCES

Goyushov, R. B. (1985). Christianity in Caucasian Albania. Baku: "Elm" [in Russian].

Hagverdiyev, T. Sh. (1998). Gadabay: memory of ancient land. Baku: "Diplomat" [in Azerbaijani].

Jabiyev, G. J. (2003). This is the Homeland. Baku: "Nafta-Press" [in Azerbaijani].

Jacobson, A. L. (1985). Development process of medieval architecture. Leningrad (Saint-Petersburg): "Science'
[in Russian].

Khalilov, M. J. (2011). Christian monuments of Albania (IV-X centuries). Baku: "Khazar University" Press
[in Azerbaijani].

Mammadov, A. M. (2014) Ancient Ganja (on the basis of archaeological researches). Baku: "Teknur" [in
Azerbaijani].

Mammadova, G. G. (2004). Architecture of Caucasian Albania. Baku [in Russian].

Mammadzadeh, K. M. (1978). Azerbaijan construction art (IV-XVI centuries). Baku: "Elm" [in Azerbaijani].

Kalankatuklu, Mowses. (1993). The Albanian History. (Trans. Ziya Bunyadov). Baku: "Elm" [in Azerbaijani].

Taghiyev, B. M. (2007). Toponimics of Gadabay. Baku: "Azerneshr" [in Azerbaijani].

’

MexTieB Enbaap Mehdiyev Eldar

Crapiumii BUKJIa1aq Senior Lecturer

I STHIKUHCHKAN ep)KaBHUN YHIBEPCUTET Ganja State University

Email: rus_rahimli@yahoo.com ORCID: 0000-0001-9680-5994

HuryBanns: Mexries, E. (2020). 3mina ypsimy B perioni ['yon B AzepOaiimpkani Ta ioro tparigni Haciiaku (1920-
1921). Hayxoso-meopemuunuii anomarnax «I paniy, 23 (9), 92—103. doi: 10.15421/172087

Citation: Mehdiyev, E. (2020). Change of government in the Guba region of Azerbaijan and its
tragic consequences (1920-1921). Scientific and theoretical almanac «Grani», 23 (9), 92-103.

doi: 10.15421/172087

Crarrsa Haaiinuia / Article arrived: 29.09.2020 Cxsasieno 1o apyky / Accepted: 30.10.2020

www.grani.org.ua 103



